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Appendix One: A Note on Transliteration 		Transliterating	Tamil	presents	a	particular	set	of	challenges.	The	formal	convention	in	the	Western	academy	is	to	use	the	transliteration	scheme	found	in	the	Madras	Tamil	Lexicon,	which	provides	a	systematic,	one-to-one	correspondence	between	written	Tamil	and	English	(i.e.,	Latin)	graphemes.	However,	while	the	precision	of	the	Madras	Tamil	Lexicon	is	well	suited	for	the	needs	of	specialists	acquainted	with	Tamil	orthography,	use	of	the	system	also	has	several	important	drawbacks.	The	academic	system	of	Sanskrit	transliteration	on	which	the	Madras	Tamil	Lexicon’s	system	is	based	has,	by	merit	of	the	phonetic	structure	of	the	Devanagari	alphabet,	a	precise	correlation	to	the	proper	pronunciation	of	any	given	Sanskrit	word.	Unlike	Devanagari	-	and	for	that	matter,	all	of	the	other	major	scripts	used	in	South	Asia	-	Tamil	script	does	not	mark	its	letters	for	voicing	(i.e.,	the	distinction	between	English	“t”	and	“d”).	While	the	correct	pronunciation	of	a	Tamil	letter	in	a	native	Tamil	word	can	be	ascertained	from	its	phonetic	environment	according	to	a	short	list	of	regular	phonetic	rules,	a	reader	without	Tamil-language	experience	often	cannot	use	the	purely	orthographic	Madras	Tamil	Lexicon	scheme	to	correctly	pronounce	a	given	word.		Native	Tamil	speakers,	on	the	other	hand,	abide	by	a	somewhat	consistent	common-sense	transliteration	scheme	that	developed	historically	out	of	interactions	between	Tamilians	and	British	colonial	administrators.	The	features	of	this	scheme	are	a	lack	of	diacritics,	general	recognition	of	voicing	distinctions	(commonly	excepting	“th”),	
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Appendix Two: Map of the Dravidianist Associative Network 
 This	figure	depicts	the	range	of	polar	qualities	attributed	to	the	native	Tamil	and	invading	Aryan	civilizations	of	the	Dravidianist	historical	narrative.	The	labels	given	to	each	of	these	categories	describe	the	general	quality	shared	by	different	specific	Dravidianist	attributions:	therefore,	the	“indigenous,	rational	Tamil	religious	system”	is	a	Buddhist	moral-philosophical	ethic	for	Thass,	a	monotheistic	and	pure-Tamil	Saivism	for	Adigal,	a	rationalist	atheism	for	Periyar,	and	so	on.	Different	Dravidianist	projects	will	lend	different	degrees	of	emphasis	to	each	of	these	categories.	Note	that	the	final	two	categories	become	salient	later	in	Dravidianist	history,	and	so	are	not	necessarily	present	explicitly	in	earlier	Dravidianist	thought.	I	have	included	them	on	this	chart	because	of	the	outsize	importance	they	acquire	in	Dravidianist	ideology	and	symbolism	starting	in	the	1930s.
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Notes 																																																								1	See	Ramaswamy	(1997),	p.	46-62	for	an	informative	discussion	of	the	Indian	nationalist	engagement	with	the	Tamil	language	and	classical	Tamil	culture.	2	This	term	occasionally	appears	in	other	specialist	works,	but	there	is	not	a	scholarly	consensus	on	its	specific	referent.	See,	for	example,	Ramaswamy	(1997),	who	uses	the	term	to	refer	to	the	social-political	ideology	associated	with	Periyar	and	the	Self-Respect	Movement,	and	Geetha	&	Rajadurai	(2011),	who	use	the	term	to	refer	to	the	basic	idea	of	ancient	Dravidian	cultural	autonomy	at	the	heart	of	Caldwell’s	narrative.	3	Tamil	“Ayōttidāsar”	4	I	have	used	the	term	“Dalit”	here	(and	throughout)	in	deference	to	the	modern	convention	for	describing	the	subaltern	caste	position	that	Thass	alternately	described	as	“Untouchable”	and	“Paraiyar”,	the	latter	reflecting	the	major	Tamil	Dalit	jāti	to	which	Thass	himself	belonged.	The	chief	move	of	Thass’s	project,	though,	was	to	rearticulate	these	subaltern	caste	identities	into	the	religious-civilizational-racial	identity	of	Ādi	Drāviḍa	(“first	Dravidian”).			5	In	deference	to	the	Tamil	spelling	and	pure-Tamil	pronunciation	of	the	word,	I	have	transliterated	this	word	as	“Saiva”	rather	than	the	Sanskrit-derived	spelling	“Śaiva”	that	is	more	common	in	religious	studies	literature.	Considering	Maraimalai	Adigal’s	fervent	advocacy	for	the	adoption	of	a	de-Sanskritized	“pure	Tamil”	(taṉittamiḻ),	which	he	understood	as	a	natural	outgrowth	of	his	religious	reform	project,	I	think	this	is	an	appropriate	deference	to	Adigal’s	sensibilities.	6	One	of	Iyothee	Thass’s	chief	lieutenants,	who	was	an	important	social	organizer	associated	with	the	Dravida	Mahajana	Sabha	7	The	co-founder	of	the	Justice	Party	whose	contributions	to	non-Brahmin	Tamil	politics	will	be	examined	in	more	detail	in	a	following	section	of	this	thesis	8	An	important	and	vocal	Justice	Party	supporter	who	became	an	endorser	of	Periyar’s	Self-Respect	Movement	9	Maraimalai	Adigal’s	daughter,	who	played	a	foundational	(but	often	unrecognized)	role	in	Adigal’s	Pure	Tamil	Movement	and	was	an	important	cultural	thinker	and	women’s	rights	activist	in	her	own	right.	“Ammaiyar”	is	an	honorific	title;	Neelambikai	has	no	familial	relation	to	Ramamritham	Ammaiyar	10	An	important	Dalit	women’s	rights	activist	who	spent	a	good	portion	of	her	career	affiliated	with	the	Self-Respect	Movement	before	losing	faith	in	the	Movement		11	An	important	Self-Respect	ideologue	who	regularly	contributed	to	Self-Respect	journals	12	A	Dravidian	nationalist	politician	and	ideologue	who	was	one	of	the	founders	of	the	Drāviḍa	Muṉṉetṟa	Kaḻagam.	13	The	face	of	the	DMK	from	the	early	1960s	up	until	his	death	in	August	2018,	who	in	addition	to	serving	multiple	terms	as	chief	minister	of	Tamil	Nadu	was	also	a	renowned	Tamil	nationalist	screenwriter	and	anti-Hindi	agitator.	14	Aṇṇa	is	the	popular	nickname	for	CN	Annadurai,	one	of	the	founding	figures	of	the	DMK.	Annadurai	himself	was	no	longer	alive	by	the	time	that	the	ADMK	broke	ranks	
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																																																																																																																																																																					with	the	DMK;	his	inclusion	in	the	ADMK’s	name	evokes	a	notion	of	the	ADMK’s	return	to	the	roots	of	Dravidian	politics.	15	Scroll.in	(Govindarajan,	14	Jan.	2018)	16	By	using	the	past	tense	here,	I	intend	to	reflect	the	fact	that	I	have	been	unable	to	locate	sources	describing	the	village	jallikaṭṭu	tradition	in	the	time	following	the	Marina	Beach	protests.	It	is	unclear	how	–	if	at	all	–	the	tradition	has	changed	as	a	result	of	its	time	in	the	Tamil	public	eye	and	the	public	criticism	the	tradition	received	from	Dalit	and	anti-caste	activists.	17	Scroll.in	(Yamunan,	19	Jan.	2017)	18	Following	Nathaniel	Roberts’s	apt	note	[2010,	p.	1	(footnote)],	I	have	used	the	transliteration	“Thirumavalavan”	(for	Tirumāvaḷavaṉ),	which	is	the	spelling	Thirumavalavan	himself	uses,	over	“Thirumaavalavan”,	which	is	the	spelling	Meena	Kandasamy	uses	for	her	translated	volumes	19	Eenadu	India	(Jan.	2017)	20	Gorringe	(2016),	p.	50	21	The	footnotes	in	Kandasamy’s	volumes	contain	a	number	of	examples	of	Thevar	violence	against	Dalits.	See	also	[https://www.hrw.org/reports/1999/india/India994-07.htm]	for	a	more	thorough	Human	Rights	Watch	report	on	Thevar	violence	against	the	Devendra	Kula	Vellalar	(Dalit)	community.	22	See,	for	example,	the	activists	quoted	in	The	News	Minute	(Muralidharan,	25	April	2018)	for	an	example	of	the	esteem	in	which	Dalit	activists	hold	Thirumavalavan	23Gorringe	(2016)	gives	an	account	of	the	tensions	within	VCK	ranks	that	have	emerged	around	this	shift	in	the	organization’s	mission.	24	Unfortunately,	the	confines	of	this	project	will	not	allow	me	to	engage	directly	with	Dr.	Ambedkar’s	narrative	of	“Untouchable”	history,	which	is	perhaps	slightly	more	attuned	to	racial	divisions	within	South	Asia	than	many	successive	Ambedkarite	movements	are.	The	most	notable	example	of	this	in	Ambedkar’s	thought	is	his	contention	that	Dravidian	peoples	were	the	inhabitants	of	India	prior	to	Aryan	invasion.	Per	Aloysius	(1996,	p.	187),	Ambedkar	was	in	contact	with	the	Tamil	Buddhist	communities	associated	with	Iyothee	Thass’s	Dravida	Mahajana	Sabha,	and	so	it	certainly	seems	feasible	to	assume	some	sort	of	dialogue	between	Ambedkar	and	Thass’s	supporters	on	the	topic.	However,	it	is	also	possible	that	Ambedkar	arrived	at	this	idea	independently	through	his	consumption	of	some	of	the	same	colonial-era	histories	that	influenced	Thass’s	formulation	of	Ādi	Drāviḍa	history.	25	To	a	certain	extent,	Ambedkar	and	subsequent	Ambedkarite	activists	and	thinkers	have	sought	to	establish	an	identity	for	the	Dalit	community	independent	of	their	position	in	caste	hierarchy.	The	above	note	references	Ambedkar’s	project	of	writing	Dalit	civilizational	history,	which	is	one	of	the	most	common	ways	by	which	Dalit	thinkers	and	activists	have	sought	to	generate	such	an	identity.	Nevertheless,	these	projects	never	seek	to	obscure	the	social	oppression	that	the	current	Dalit	community	faces	or	to	supplant	that	oppression	as	the	justification	for	Dalit	political	unity.	26	Thirumaavalavan,	2003	and	2004	
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																																																																																																																																																																					27	Uproot	Hindutva,	151	(“Only	Caste-Annihilating	Tamil	Nationalism”)	28	Uproot	Hindutva,	131	(“We	Will	Worship	Tamil!		We	Will	Worship	Through	Tamil!”)	29	Uproot	Hindutva,	180	(“Bhakti	Literature”)	30	This	is	a	common	term	for	Dalit-caste	ghettoes	in	both	English	and	Tamil	(pronounced	“kāḷani”)	that	does	not	denote	a	connection	to	British	colonialism.	31	cf.,	e.g.,	Uproot	Hindutva	83	(“Eelam	Means	Tigers!”),	where	Thirumavalavan	cites	the	word	sōṟu	for	“cooked	rice”	(versus	the	Sanskrit-derived	sādam)	and	122	(“We	Will	Worship	Tamil!	We	Will	Worship	Through	Tamil!”),	where	he	cites	the	word	
kamukkam	for	“secret”	(versus	the	Sanskrit-derived	ragasiyam)	32	Uproot	Hindutva	154	(“Only	Caste-Annihilating	Tamil	Nationalism”)	33	cite	34	This	becomes	particularly	evident	in	Thirumavalavan’s	use	of	terms	like	kuppam	(“slum”,	“fisherman	village”)	that	Thirumavalavan	uses	as	synonyms	of	chēri	[cf.	
Uproot	Hindutva,	83]		35	See	the	brief	but	illuminating	discussion	in	Geetha	and	Rajadurai	(105-109),	which	summarizes	the	work	of	several	important	missionary	figures	preceding	Caldwell.	36	Cf.	Periyar’s	essay	Ātma,	Mōṭcham-Naragam	(“Ātmā,	the	Hell	of	Mokṣa”,	Chennai:	
Periyār	Drāviḍar	Kaḻagam,	2007),	which	frames	its	argument	through	this	linguistic	reading.	This	is	a	rhetorical	move	Periyar	makes	with	other	Hindu	theological	terms	(e.g.,	karma,	dharma,	varṇa)	in	a	number	of	other	speeches	and	essays.	37	I	use	“activist”	in	the	sense	that	all	Dravidianist	movements	were	principally	occupied	with	effecting	social	or	cultural	change	and	created	social	organizations	to	further	this	change.	My	use	of	“activist”	in	this	sense	does	not	necessarily	imply	the	politicization	of	these	agendas	or	intend	to	speak	on	the	actual	social	impact	of	Dravidianist	activist	projects.	38	Commonly	referred	to	in	scholarly	literature	as	“U.V.	Swaminatha	Iyer”	in	reflection	of	his	Brahmin	caste	identity.	Given	that	he	is	readily	recognizable	in	the	Tamil	country	without	the	use	of	his	caste	name,	I	have	opted	to	exclude	it.	This	also	seems	appropriate	since	he	did	not	strongly	affiliate	himself	with	the	dominant	Brahmin	cultural	position	of	his	time,	which	sought	to	emphasize	an	Aryan	racial-civilizational	history	to	the	exclusion	of	the	Dravidian	Tamil	tradition.	39	Aloysius	(p.	47)	40	See	Pandian	(2007;	p.	117-119)	for	a	more	thorough	discussion	of	this	point		41	While	the	elevated	position	of	the	Vellalar	community	in	Tamil	history	is	common	knowledge	in	Tamil	studies,	Aloysius	(p.	39)	provides	an	interesting	discussion	of	the	relationship	between	the	Vellalar	and	Brahmin	communities	in	premodern	Tamil	caste	dynamics.	42	Vaithees	(2016;	p.	65)	43	See	especially	Vaithees	(2016;	p.	69-99)	44	Hellman-Rajanayagam	(p.	123-124)	45	Indeed,	a	fair	number	of	Tamil-language	studies	on	the	emergence	of	Dravidianist	ideology	have	somewhat	credibly	understood	it	to	have	begun	as	a	Vellalar-caste	
		 60	
																																																																																																																																																																					movement.	See	Pandian	(1994;	p.	84)	and	Venkatachalapathy	(1995;	p.	761),	who	both	cite	this	consensus.	46	A	major	ecological	reserve	in	Kerala	is	also	named	after	Periyar	in	recognition	of	his	advocacy	at	Vaikom.	47	Geetha	&	Rajadurai	(p.	344-351)	48	Vijaya	Ramaswamy	(p.	69)	covers	the	falling	out	between	Periyar	and	Moovalur	Ramamritham	Ammaiyar,	an	important	Dalit	women’s	rights	activist,	that	resulted	in	part	from	Periyar’s	refusal	to	endorse	the	bill.	49	cf.	Pandian	(2007;	p.	19-26)	50	Chennai’s	Marina	Beach	–	the	same	important	local	landmark	where	the	jallikaṭṭu	protests	were	centered	–	has	a	statue	honoring	Pope	for	his	contributions	to	the	study	of	Tamil.	51	See,	for	example,	Pope’s	preface	to	his	translation	of	the	Tiruvāsagam	(The	
Tiruvaçagam;	or,	Sacred	Utterances	of	the	Tamil	Poet,	Saint,	and	Sage	Manikka-
Vaçagar;	Oxford,	1900)	52	Vaithees	(2016;	p.	187)	53	The	Periyar	Memorial	complex	in	Vepery,	Chennai,	which	is	the	present-day	home	of	the	still-functioning	Drāviḍar	Kaḻagam,	prominently	displays	this	connection	on	memorial	plaques,	as	well	as	in	the	titles	of	a	number	of	materials	shelved	in	its	Periyar	Book	House.	As	of	2018,	a	Tamil	translation	of	Russell’s	“Why	I	Am	Not	a	Christian”	was	available	for	purchase	in	the	Book	House.	54	Vaithees,	(2016;	p.	139-143)	55	For	example,	Max	Müller	(Vaithees,	2016;	p.	99).	Adigal	also	called	William	James	“a	spiritual	teacher	of	mine”	(Vaithees;	2016,	p.	141)	56	see	especially	Geetha	&	Rajadurai	(p.	77-86)	57	again,	see	Geetha	&	Rajadurai	(p.	77-86),	although	Aloysius	makes	note	that	the	social	conditions	of	late	Vijayanagara	rule	had	given	a	high	degree	of	economic	and	social	prosperity	to	Tamil	Dalit	communities	that	was	undone	by	colonial	social	and	economic	policy	(p.	33-34,	37-39)	58	Geetha	&	Rajadurai	(p.	51-54)		59	This	partly	reflects	the	early	part	of	Periyar’s	activist	career	as	a	member	of	the	Indian	National	Congress,	and	certainly	also	reflects	the	run-ins	Periyar	and	the	Self-Respect	Movement	had	with	colonial	power	resulting	from	his	adoption	of	a	leftist	economic	platform	in	the	early	1930s.	Several	Self-Respect	journals	were	shut	down	by	colonial	authorities,	and	both	Periyar	and	his	brother	were	briefly	imprisoned	at	different	periods	for	their	involvement	with	Self-Respect	leftism.	60	For	instance,	Brahmins	filled	83.3%	of	sub-judge	positions	and	72.6%	of	district	
munsif	positions	in	the	Presidency	(Irschick,	p.	14).	See	also	Pandian	(2007;	p.	68-69)	61	See	especially	Pandian	(2007;	p.	77-84)	62	To	use	“society”	in	the	singular	here	is	to	assert	a	national	social	unity	that	was	not	present	in	pre-colonial	India.	63	cf.	Dirks	(2001;	chapters	4-6)	for	a	comprehensive	discussion	on	this	topic	64	Pandian	(2007;	p.	72-77)	offers	a	brilliant	discussion	of	the	linkage	of	Brahmin	material	and	cultural	power	in	colonial	Madras	Presidency	
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																																																																																																																																																																					65	Seen	principally	in	the	emergence	of	a	Utilitarian,	statistical	philosophy	of	governance	in	British	colonial	territories.	Bernard	Cohn	and	Arjun	Appadurai	have	been	the	chief	scholars	to	historicize	and	theorize	this	concept.	66	Geetha	&	Rajadurai	(p.	76)	67	I	intend	my	argument	here	to	speak	in	part	to	off-hand	Indian	nationalist	readings	of	Dravidianism	as	European	assimilationism.	Such	readings	reflect	a	fundamental	–	and	perhaps	willful	–	ignorance	of	Dravidianist	movements	and	their	social	context.	68	Thass’s	push	to	rehabilitate	Brahminical	ritual	as	a	feature	of	Ādi	Drāviḍa	Buddhism	relies	on	his	contention	that	Brahmins	stole	these	rituals	from	the	ancient	Dravidian	Buddhist	community.	69	Venkatachalapathy	(1995;	p.	762-763)	70	An	example	of	a	less	directly	material	policy	focus	of	the	Justice	Party	government	was	its	introduction	of	the	Hindu	Religious	Endowments	Act,	which	put	the	finances	of	Hindu	temples	in	the	Presidency	under	the	direct	supervision	of	the	Madras	Presidency	government.	This	move	was	made	to	counter	what	Justice	Party	members	understood	as	Brahmin	exploitation	and	defalcation	in	the	religious	realm.	Cf.	Geetha	&	Rajadurai	(p.	200-207)	for	an	illuminating	discussion	on	this	topic.	71	Aloysius	(p.	49)	72	Arooran	(p.	39-40)	73	Arooran,	42	74	cf.	Arooran	(p.	70-122),	who	describes	this	campaign	in	detail.	75	The	British	colonial	administration’s	deference	to	Brahminical	textual	norms	has	been	amply	established	in	contemporary	scholarship	on	caste	and	colonial	administration	(see,	for	example,	Dirks	[2001]),	and	so	I	will	simply	gesture	to	it	here	rather	than	engaging	in	a	more	detailed	discussion	on	the	point.	76	See	for	example,	T.N.	Sivagnanam	Pillai’s	statement	in	Arooran	(p.	90)	77	See,	for	example,	Kandasamy	Chetty’s	invocation	of	terms	like	“social	justice”	and	“democracy”	at	the	First	Adi	Dravida	Conference	(Geetha	&	Rajadurai;	p.	189-191)	78	See,	for	example,	Harriss	(2002),	Pinto	(year),	and	Pandian	(year).	79	See	Pandian	(1991)	for	a	breakdown	of	Parasakti	as	DMK	propaganda	and	the	response	the	film	garnered	from	forces	opposed	to	the	DMK’s	platform.					
 
 
 	
